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The first Open Day of the Loreto Central and Irish Province Archives was held on Saturday 28th 
April 2012, in the school assembly hall, Loreto College, 53 St Stephen’s Green.  
 
The theme of the day was ‘The Life of M. Teresa Ball’, and its aim to highlight the life and 
achievements of M. Teresa Ball, and an unearthing of some of the treasures held in the Archives. 
 
We hope these talks and Brigid’s song highlighting the struggles, resolutions and achievements of 

M. Teresa Ball and those who worked alongside her, will serve to inspire all who heard or read 
them. 
 
 
Happy reading! 
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Kathleen Fitzgerald, IBVM, Institute Archivist 
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55 St Stephens Green 
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Today I want to share with you some insights into the person of Frances Ball as gleaned from the 

early biographies we hold in the Archives.  

These biographies consist of the First Manuscript Live of M.Teresa Ball written in a series of 10 

copybooks. 

Memoirs of M.Teresa Ball written in two hard backed copybooks. This life can be dated to 1870 

The first printed life of our Foundress by William Hutch of St. Colman’s College Fermoy, printed 1879 

and the 

Life of Mother Teresa Ball by J. Coleridge, S.J printed 1880 

Briefly setting the context of the Catholic Church at the time of Frances Ball’s birth, Coleridge says 

that after the Reformation, northern Europe and then France and Spain became lost to the Catholic 

Church.  

At the same time there was a revival in Ireland, England and North America. Successive seasons of 

prosperity and adversity followed. After 1798 prospects seemed dark. The Act of Union followed. 

The people of Ireland were in a condition of helplessness. 

Catholic revival gained strength. Great souls were required and were not found wanting. 

First among the great names at this time of revival was Dr. Daniel Murray, Co- Adjutor Bishop of 

Dublin 1809 – 1823 and Archbishop of Dublin 1823 - 1852. When he took over the Diocese there 

were four small hidden house-like churches in the city. There was little opportunity for Catholic 

education at any level. 

 Dr. Murray left a Diocese in which the amount of progress and increase was little short of 

miraculous. He was responsible for the foundation of three religious orders, Mercy Sisters, Irish 

Sisters of Charity and the Institute of the Blessed Virgin Mary, called Loreto. He invited Vincentians, 

Xavarian Brothers and the Jesuits into the Diocese. 

 During his time 97 churches for 48 parishes were built and 220 schools were opened.  
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The foundress of the Institute of the Blessed Virgin Mary, in Ireland, was Mother Teresa Ball. Her 

father John Ball was a silk merchant with three businesses around Castle St. Dublin. His first wife 

Miss Byrne of Saggart, mother of their son John died. Mabel Clare Bennett was the second wife of 

John Ball.  

There were five children in their family; Cecilia, Isabelle and Anne Marie (O Brien) and a son 

Nicholas. Their youngest child Frances was born in Eccles St in 1794.  The eldest child, Cecilia went to 

the Ursuline convent in Cork for schooling. The Ursulines had a few schools in the south, other than 

that there were none for girls.  

When Anne Marie and Isabella were due to go to school it was deemed too dangerous to send them 

to Cork. Travelling was such a hazard that carriages had to be accompanied by armed guards. Friends 

of the Balls had sent their children to England. So it was decided to send the two girls to the Bar 

Convent, York. Their time at school concluding in 1803 Mrs. Ball decided that Frances should now go 

to York. 

 Nicholas was at school at Stoneyhurst. Mr. Ball was heart-broken at the thoughts of his youngest 

child leaving home. However, the education of their children had to be considered and so when Mrs. 

Ball travelled to collect her two daughters Frances left home to go to school at the bar Convent, 

York.  Frances was never to see her father again. During her first year at school there word came of 

the sudden death of her father in 1804. 

 Ever afterwards she had great difficulty in telling anyone of the death of a family member.  

While she was in York she visited York Minster Cathedral and was so struck by the sense of awe and 

majesty of God that she experienced there that it influenced her life from then on. 

Frances spent five years in York then, at the request of her mother, she returned to Dublin to keep 

her company. Nicholas who was studying Law in Trinity College helped her continue her education. 

She became involved in the many charitable works being carried out by her sisters in the city of 

Dublin.  
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Now, I want to deal with the characteristics of Frances Ball, called Mother Teresa Ball, as garnered 

from the first biographies mentioned above: 

The first characteristic that I note is the unbounded confidence Teresa Ball had in God. 

Frances had spent some years with her mother before she set out with her to attend a fashionable 

Ball in Dublin city. During one of the dances she was aware of these words filling her mind; “Seek 

first the Kingdom of God and his justice and all things else shall be added unto you.” 

Before leaving her as a young boarder in York, her sister Anna Maria had spoken the same words to 

her. Frances was so struck by these words now that she wished to leave the Ball and go home. At her 

mother’s request she waited till it was time to go. 

She later told her religious Sisters, “I was five years in York, four years at home, and until the voice of 

God spoke to my heart that evening, the idea of becoming a nun, never, directly or indirectly, 

entered my head.”   

 She spoke to Dr. Murray who asked her to wait for three years and pray for guidance. In 1814 he 

told her of his dream to have a convent of the Institute of the Blessed Virgin Mary established in 

Dublin. As he spoke Frances soul was filled with generous desires of doing and braving all for the 

advancement of God’s honour and glory. 

Her novitiate was a momentous time on which much of the future of the Institute depended. The 

Mistress of Novices tried her in every way and left nothing undone to make her a perfectly formed 

religious (Hutch) 

Though strongly drawn to prayer and recollection, Frances was exercised in a multitude of external 

occupations which would have been enough to distract a less fervent soul. She learned the 

perfection of obedience.  “No one who is to govern can be without it in its highest degree.” Dr. 

Murray said. 

The Community members in York noted her selfless devotion and total obedience. They picked her 

out as an exemplary novice. They did not know what she was destined for. 
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Trials of M. Teresa 

Frances Ball, now known as Mother Teresa, had many inner trials regarding the path stretching out 

before her as a proposed foundress. Those destined to join her in the new foundation did not 

survive long enough to complete their novitiate. The years in the Bar Convent, York brought times of 

inner darkness, fear and distress. Her soul was growing more internally adverse to the task which 

was before her. She wrote to Dr. Murray asking for his prayers. His reply assures her that the 

thought which is in his heart of the work that God MAY at some future time employ her for His own 

glory, will unfold in God’s time. 

In another letter M. Teresa says that she is very happy in the Community in York and feels that is 

where she could serve God best! 

Dr. Murray writes: “I cannot admit the accuracy of your calculations respecting your greater 

prospect of future happiness in your present state, compared to what your situation here would 

afford. Whatever we are, we cannot command the grace of final perseverance – it is the free gift of 

God – the surest way to obtain it from Him is to lend ourselves generously to the accomplishment of 

His most holy will, utterly indifferent to the manner in which he may think proper to employ us for 

that purpose..do not wear yourself out …you may never be called to quit your present happy retreat. 

In prayer and trust she handed herself to God. 

Teresa set about copying the Constitutions, Customs and other documents she would require in 

establishing the Institute in Dublin. In the 5th year of her novitiate she was joined by Miss Anne 

Therry and Miss Eleanor Arthur. They completed part of their Novitiate in York and then the voice of 

authority, Dr. Murray, called the future Foundress to the long toilsome mission of her life.  

Seven years before she had left her Father’s house. Now she received the summons to return to 

Dublin.  

She acknowledged afterwards, that even at this very time she suffered unceasingly from a 

temptation to dread a home mission. She felt that she could go Russia or to the farthest part of the 

globe without a pang, but to return to her native land, amidst the ties she had lately severed, 

seemed unsupportable. Still she followed obediently and applied herself to the preparation for that 

mission she so much dreaded.  

Prayer was the strength as well as the joy of her life. The fidelity and fervour she practised 

resulted in an abiding sense of the presence of God.  

She encouraged others to respect in themselves the temple of God. 

Preparation of meditation as prescribed by St. Ignatius was faithfully adhered to and Novices, she 

trained in this method, often expressed their gratitude in later life.  

Her faith in holy things, holy water, relics, medals and the intercession of holy people was very 

striking. She spend long hours drawing up a Martyrology, listing the lives of the Saints and their 

Feastdays. For this she consulted a 200 year old Latin one that Dr. Murray had. He was eager to have 

the new English one published. 
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She had an intense devotion to the Blessed Sacrament and exceeding happiness in Holy 

Communion.  

In those days a person who received the Sacrament 6 or 7 times a year was considered exceptionally 

holy. 

There are many examples of her love of God in nature, in flowers, in the countryside, in the majesty 

of the sea. These wonders drew spontaneous praise from her. In Dalkey as she walked along the 

seafront one day, she asked the Sister with her to join in the Magnificat.  She seemed totally caught 

up in the wonder of God. When her last moment of life came, she lay seemingly unconscious in 

Dalkey as Mother Scholastica Somers began the Magnificat M.Teresa opened her eyes, smiled at her 

and drew her last breath on 19 May, Pentecost Sunday 1861. 

Discernment 

From her childhood Teresa Ball carefully weighed situations and decisions in her mind, asking 

herself: 

Is this pleasing or displeasing to God? Her decisions were ever taken on the side of truth and duty. 

In prayer and trust she handed herself to God. 

Signs of His care supported her - parents prepaying at times when funds were very scarce, 

preservation of the sisters during a very bad storm that felled trees and broke windows in 

Rathfarnham shortly after their arrival, no sister or child was injured in Clontarf when the convent 

was destroyed by fire.  

When the invitation to open a school in Navan came M.Teresa went to see the premises being 

offered – it was very poor but the mission appeared great and so she decided to make a foundation 

there. St. Ignatius maxim - where the possibility for mission is greatest. 
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Her heart was torn at the thoughts of sending Sisters to India – far from help and companionship 

and into a situation they knew nothing about. She considered the dangers and decided that, in 

conscience, she could not take on this mission. The requesting priests asked if she could accept 

responsibility for the souls that would be lost because of her not sending Sisters to India. She agreed 

to their further request to address the Community. When Sisters felt drawn and volunteered to go, 

M.Teresa accepted their response. She believed they would need at least 11 Sisters to give one 

another the support required for such a distant mission. She began to choose the founding group. 

For her to decide was to act. 

Zeal for the salvation of souls was the all consuming passion of Mother Teresa. In 1827 when there 

were 17 nuns in Rathfarnham, 8 of them novices, she thought that educational provision was 

needed for the children in the city of Dublin and she could spare two or three Sisters for that task. 

Trusting, as ever, in Providence she believed that if a beginning were made, God would Himself 

watch over the successful progress of the work. There was nothing too big to ask because God would 

provide. At times when resources were lacking, she placed the problem confidently before God. 

Solicitude for the welfare of her children 

One of the most strongly marked features in Teresa Ball’s character was solicitude for the welfare of 

her sisters.  

The Bishop of Quebec writes of M.Teresa Ball “Three days after the death of Sr. Bonaventure in 

1851, Mother Teresa Ball who, though far away from her devoted children, yet held them in her true 

and strong heart, thinking over their many difficulties resolved to send what help she  could. Two 

sisters offered generously to go forth from country and friends to labour in the distant and painful 

mission of Canada.  

Sr. Joachim Murray, who was one of the two Sisters, wrote to M.Teresa telling of their safe arrival 

“knowing from experience that your maternal heart which watches over the least wants of your 

children at home, will not be less anxious to hear from those that are absent.” 

In 1856 M.Teresa writes to M.Teresa Dease in Canada telling her of the weekly papers arriving from 

Toronto and the information in them of the progress of Loreto in Canada. She tells M.Teresa Dease 

news of some past pupils whom she taught while in Ireland and shares with her the news of the 

other Provinces as told in letters received. Through her letters she kept the Sisters in Foreign 

missions informed about the activities of members throughout the Institute. 

 

It was M.Teresa Ball’s practise to have a short life of each Sister written after her death. Copies of 

some of these lives were sent to other Provinces. We have 52 of them here in the Archives. 

When M.Benedicta Somers was ill and came to 43 where her sister M.Scholastica was Superior, 

Teresa Ball wrote to Scholastica “Say all that I cannot write of my love and affection to my ever 

dearest Mother M.Benedicta. 

Teresa Ball recalled birthdays, anniversaries, feastdays, foundation dates and dates of significant 

events and kept in touch with the Sisters on these occasions. 
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Education 

She deemed that her own and her children’s work lay in labouring heart and soul for the formation 

of the rising generation of Ireland. 

The curriculum at Rathfarnham included, English, Arithmetic, Natural Science, Heraldry, Geography, 

Use of Globes, French Italian, Spanish, Painting of all kinds, plain and ornamental, Needlework, and 

Music. Masters attended to instruct the pupils in all kinds of instrumental music, dancing, riding and 

drawing, all considered necessary to fit a young lady to take her place in the highest ranks of society. 

M.Teresa Ball saw that all was thoroughly and solidly taught.  

Standards were of the utmost importance. Teresa Ball resolved that “cost what it might, the 

educational standard at Rathfarnham should be such as need not fear comparison with that of any 

first class ladies school in the Kingdom. (Hutch) 

M.Teresa wrote to York asking for a contact with Germany. She wished to employ a German teacher 

to teach the language in Rathfarnham. She says that she already had a Spaniard, Italian and French 

lady to teach each of these respective languages. 

A Primary school opened on 6 May 1823. 200 attended on weekdays and those working in the mills 

came on Sundays. The Lancastrian method of education was used. There were no grants for 

teachers. Older students taught the younger ones. Dinner was provided for 72 daily and clothes 

were provided where needed.  

Dr. Murray had unbounded confidence in her prudence and knew the vast business capacity and 

resolution which she brought to bear on any subject. 

Teresa Ball recognised the need for Catholic Day schools and opened one in 58 Harcourt Street on 9 

September, 1833. She thought that it was along trek for children from the north side of the city so 

she then set about getting a house to open a school over there. A temporary school opened in North 

Great Denmark Street and when 43 North Great George’s street went on the market she purchased 

that.  

Every day for a week she gathered 3 or 4 Sisters with her and set out from Rathfarnham to get the 

building ready. She worked from morning to night getting all in order. 

Hutch’s comment on the decision to take small boys into the school there is interesting: “Little boys, 

as a class, are very peculiar and very tantalising specimens of humanity, to deal with them 

successfully one needs a special tact, or talent, which few men, if any possess.” 

Systems set up in the schools included sodalities, discipline systems – Order, Merit and Deportment 

marks, opportunities for students to show what they had learned and worked on each week. Her 

supervision of all activities and her keen interest in the progress of the students was evident all 

through her life. The lighter side of life was provided for in the production of plays and musicals as 

well as recitals. 
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She instructed the Sisters to treat children with motherly affection, never giving long scoldings. “Do 

not give them long lectures or your words will sound like clappers and they will begin to count the 

window panes.” 

Her attitude towards the Sisters was somewhat the same.  

When one of the Novices was sent to report to Mother Teresa because she was given to loud 

laughter, M.Teresa said, “My child, please God when you get a little older you will get over that 

failing.” Then she told her the story of an early Jesuit called Ribadeneria, adding “it is not at all 

impossible that you, with all your fun and laughter, may yet become a great saint.” It was thought 

that this novice might have been M.Anne Hickey, the first Superior of Manchester, who worked very 

hard there and then after five years, decided, of her own accord, as M.Teresa Ball says, to come 

home to Ireland. Landing in Dun Laoire M. Anne went to Dalkey where the Superior, knowing the 

irregularity of the situation, gave her breakfast in the parlour and advised her to go to M.Teresa Ball. 

M. Anne went in to St. Stephen’s Green where the Superior took her into the community. That 

community was at odds with M.Teresa Ball at the time. Eventually, M. Anne went to Rathfarnham 

where Teresa Ball welcomed her. When she was making the last foundation of her life in Killarney, 

M.Teresa took M. Anne with her to view the situation and then made her Superior of the first 

community there. When Teresa Ball was on her death bed a divisive situation arose in Gibraltar. M. 

Teresa sent for M. Anne and asked her to come and visit her. She requested her to go to Gibraltar to 

sort out the problem. M. Anne said to her friends that she was glad to go to Gibraltar because she 

could not bear to be nearby when her dear Mother Teresa would die. M. Anne sorted out all in 

Gibraltar and was dearly loved by the people there. After a year and a half on the Rock she died. The 

people asked to have her coffin carried through the streets. 

 

Impressions of Teresa Ball 

The First Manuscript writer says “She was above the middle height, and her figure was graceful and 

in perfect proportion. Her whole bearing was stamped with true dignity. Her eyes, the genuine Irish 

grey, were well set and most expressive; her nose aquiline and her hands small and delicately 

formed. Whilst the dignity of her character was impressed upon her calm brow, earnestness and 

determination could be read on the classically formed mouth. In fine, her noble soul was lodged in a 

beautiful tabernacle. She shone before her children as the type of a perfect lady and a true 

religious.” 

In the first Manuscript Life of Teresa Ball the letter of a priest who knew her is quoted: 

“I soon began to perceive that she was a woman of a very superior mind, endowed with all the 

qualifications necessary to govern others, a natural dignity of character, great firmness of will, and 

the most persevering constancy in following up whatever she considered was right. Hence that 

straightforwardness in her views and actions, which amounted, at times, to a degree of inflexibility, 

and which was not always understood. Above all else, she wished to teach her children a spirit of 

obedience, simplicity and humility.” 
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A lady visitor, in October 1832, met her for the first time and wrote: 

“I felt deeply impressed with the superiority of her physical and mental endowments; uniting the 

high acuteness of mind with the most gracious manner, she made an indelible impression on me.” 

She was most particular about the vow of poverty. No superfluous article was ever permitted to 

remain with her.  

Amongst her many virtues, Charity shone out. Nothing pained her more than any breach of this 

virtue. Union and charity among the Sisters was of utmost importance:  

“Judge one another kindly, loving and trusting each other loyally in thought and in deed.” She 

instructed the novices about the importance of charity and said: 

“The Lord abhors the sowing of discord among the members of the community.” 

“The intention with which others act should not be fathomed, we may have received more favours 

and consequently be more accountable.” 

She who shrank, through humility and distrust, from the position for which Dr. Murray destined her, 

was firm and strong when it was her duty to discharge its responsibilities. She was strict in enforcing 

religious discipline but, at the same time, full of compassion for those who needed indulgence and 

comfort. This was especially the case in trials of an interior kind. 

Always ready to help and listen to others, she knew that God’s work in us is His and we must wait for 

His time. 

A little Manuscript written by her in 1850 contains some of her resolutions: 

Never to decide any point without prayer 

To remember that the mercy I extend will be repaid a hundredfold. 

Every morning to place all my subjects before God, to know the method  

I should use towards each that day. 

With these words I conclude the gleanings I took from her early biographies. 

 

 
©Kathleen Fitzgerald IBVM, 2012 
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M. Teresa Ball was a foundress, leader, guide, advisor, businesswoman, confidant, friend and 

comforter to many. The subject of this talk is taken mainly from her correspondence, and I hope will 

give an insight into M. Teresa Ball, leader and friend. 

 Frances Ball returned to York from Dublin and entered St Mary’s Convent, York on 11 June 1814. 

She received the habit on 8 September 1814, and in accordance with the wishes of Dr Daniel 

Murray, Archbishop of Dublin, was known in religion as Teresa, after St Teresa of Avila. M. Teresa 

was to spend seven years in York, training for her future as foundress of the Irish branch of the 

Institute of the Blessed Virgin Mary.   

Some of the letters received by M. Teresa from Dr Daniel Murray, during these seven years are 

amongst the many treasures to be found in our archives. His warm and supportive replies reveal M. 

Teresa Ball’s state of mind and her anxieties in the face of the immense expectations laid upon her.  

Writing in October 1820, Dr Murray urged her to place her faith in God and His plans for her future. 

As Kathleen has discussed, Teresa anxious and fearful, wondered if her happiness might not be 

greater if she remained in York.1 There was no certainty about her future. Concerns and 

uncertainties continued to plague her and she repeatedly turned to Dr Murray for advice and 

guidance. In 1821, three months prior to her departure for Ireland, he admonished her for allowing 

‘groundless terrors to prey upon you’. He urged her to ignore these fears, and to ‘leave everything, 

with entire confidence, to the gracious disposal of this unerring Guide’, who was neither ‘unable 

[n]or unwilling to protect’2 her.  

M. Teresa Ball was anticipating a return to Ireland reliant on the support of Dr Murray, her family 

and the families of her two companions. She was to undertake this ambitious project, removed from 

the comfort, familiarity and security she had known in York. M. Teresa Ball was surely, acutely aware 

that there would be no financial assistance, direct guidance or support in the form of additional 

members from York. 

 She was returning to a country from which she had been absent for seven long years. The Ireland 

she was returning to was not the country she had left. By the time of her departure in May 1821, her 

only two companions were novices, not yet finally professed and who had received only two years of 

training.  

The beginnings of this new foundation were daunting indeed. On her return to Ireland with her two 

companions, the newly purchased property at Rathfarnham was not yet ready for occupation.   

 

 

 

 

                                                                 
 

1
 Dr Cullen to M. Teresa Ball, 20 October 1820, Loreto Central Archives, TB/COR/9/3 

2
 Dr Cullen to M. Teresa Ball, 8 May 1821, Loreto Central Archives, TB/COR/9/5 
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They were granted shelter for nine months in St Mary’s Convent, Stanhope Street by the Sisters of 

Charity, before taking a house in Harold’s Cross, where they were finally able to begin their mission. 

It was the 5th May 1822, almost a year after their return to Ireland, before M. Teresa Ball and her 

companions were at last able to fulfil their aim of providing education for Catholic girls. M. Teresa 

later said, ‘Our motive in returning to Ireland was solely to promote the public good.’3  

Over 6 months later, on 5 December 1822, Rathfarnham House was finally opened for the 

community and their 13 pupils. They lived and worked in a house, ‘full of workmen’. M. Teresa Ball, 

led by example, instructing new entrants in their duties.4 The annals record their weeks in Loreto 

Abbey as follows; ‘Few can form an idea of what was to be undergone in organizing the house, 

training the Novices, instructing the Domestics, and endeavouring to satisfy the demands of 

Parents.’5  

The newly established Institute began to grow and flourish. The early success of the foundation 

cannot be attributed to M. Teresa Ball alone. Her early companions were a crucial source of support, 

and without whom it is questionable if the foundation would have succeeded. Moira will draw our 

attention to the contributions of these sisters in her talk later. The contributions and sacrifices of 

these first sisters were not forgotten. M. Teresa Ball referred to M. Baptist Therry and M. Ignatia 

Arthur as ‘foundresses’, acknowledging the roles that they played.  

It is also worth remembering that unlike other later members of the community who were educated 

in York and later began their religious life in Rathfarnham, these ‘3 foundresses’ had a shared 

experience of a novitiate and training in York. M. Teresa later acknowledged York as the birthplace 

of her vocation.6 This joint connection with York must have been a special bond between M. Teresa 

and these first two members who supported and strengthened her resolve throughout their difficult 

beginnings.  

We can only attempt to imagine her sense of loss on the death of her first companion and Mistress 

of Novices, Baptist Therry on 16th February 1827. A brief entry in the annals records her death, but 

M. Baptist’s anniversary was frequently recalled by M. Teresa Ball in her letters. In 1847, she recalled 

her loss on, ‘This 20th anniversary of dear Mary Baptist’s removal from us’7. The death of M. Ignatia 

Arthur on 5th January 1842, must have been another difficult blow for M. Teresa.  

M. Teresa Ball had no expectation of expanding this new branch of the Institute beyond her native 

country. In spite of this, a total of 37 Loreto Houses were founded in seven countries, and 54 sisters 

had been sent on missions by her death in 1861. From 1841 onwards, she was invited and persuaded 

to establish missions in foreign lands. In 1841, the first mission was established in India, and was 

rapidly followed by Mauritius and Gibraltar in 1845, Canada in 1847, England and Spain in 1851. 

                                                                 
 

3
 M. Teresa Ball to M. Teresa Dease, May 1825, Letters of M. Teresa Ball written between 1825 – 1860, Loreto Central 

Archives 
4
 ‘A brief account of some of the events that took place in the foundation of the convent of the Institute of the Blessed 

Virgin Mary’, Loreto Central Archives, RATH/LAC/1/1 
5
 Ibid, Loreto Central Archives, RATH/LAC/1/1 

6
 Draft letters of M. Teresa Ball, 14 July 1842, Letters of M. Teresa Ball written between 1825 – 1860, Loreto Central 

Archives 
7
 M. Teresa Ball to M. Angela Brown, Shrove Tuesday 1847, Letters of M. Teresa Ball written between 1825 – 1860, Loreto 

Central Archives 
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Small groups of between four and eight pioneering women, departed Loreto Abbey Rathfarnham for 

distant missions. She had little hope of seeing the departing sisters again. She described herself as 

the mother of the Maccabees as she watched the first boat departing Dublin Bay for India in 1841.  

She established a regular correspondence with each of the superiors of these foundations, creating a 

lasting bond with Rathfarnham. M. Delphine Hart, foundress of the Indian mission, wrote often, with 

assurances of her affection for M. Teresa and the communities she had left behind in Ireland. She 

wrote at length, informing and updating M. Teresa on the progress and success of the Indian 

foundations. The memory and affection in which she held M. Teresa, whom she called ‘My dearest 

Irish Mother’, did not diminish.  

Each foreign mission was beset with difficulties, the Canadian foundation, the fourth foreign mission 

was no exception. The Canadian foundress, M. Ignatia Hutchinson died in March 1851, just 4 years 

after their arrival in Canada. Her successor, M. Teresa Dease wrote candidly to M. Teresa Ball of their 

difficulties, seeking her advice and support. In March 1851, she informed M. Teresa Ball of the death 

of M. Ignatia Hutchinson, and revealed that she felt unequal to the role thrust upon her. ‘My 

position at present is very painful and only tolerable because obedience requires my submission to it 

for the present. I find myself at the head of a community, without one quality as you know, requisite 

for the post.’ She begged M. Teresa to remember ‘my inexperience and incapacity to acquit myself 

of these duties’8, and implored her to send a suitable superior from Rathfarnham.9  

M. Teresa Ball’s responses to these painful entreaties to relieve M. Teresa Dease from her position, 

can at times, make difficult reading. Her responses appear cold and formal.  

In her first response to the news of M. Ignatia’s death and M. Teresa Dease’s pleas, she urged M. 

Teresa Dease to ‘cheerfully assume’ M. Ignatia’s ‘maternal solicitude....to prove your love for God’. 

She recalled ‘St Peter who was required to feed the flock’, noting that like him, ‘you are obliged to 

be head, when chosen to govern your community.’10  

She wrote again ten days later, reinforcing her message of obedience. ‘I imagine you will submit to 

the position you are placed in, when you recollect how desirous St Patrick was to remain with his 

friends in Gaul, rather than labour to convert the Irish nation; during this mental conflict, St. Patrick, 

in spirit, considered the future infants of this country crying out to him, to regenerate them; his 

heart was moved and he sacrificed feeling to duty and became the apostle of this island of saints.’ 

M. Teresa Ball referred directly to the difficulties she had experienced in establishing the foundation 

in Ireland. ‘Our Institute in Ireland began with three young females: one died four years after 

establishing here.....You will prosper under God’.  
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The welfare of the foreign missions was always of concern to M. Teresa Ball. Although often 

regretting that she was unable to send the sisters or the financial contributions requested, the 

foreign missions were always close to her heart. In March 1857, she wrote, ‘I am delighted to be of 

the least use to my loved children, above all in foreign climes’.11  

The letters from the missionaries to M. Teresa Ball, full of news and reports of their work in foreign 

lands, were welcomed, and she in turn, relayed the news of their successes and indeed their 

difficulties across the globe. The Mauritian Superior M. Austin Hearne welcomed the news of the 

progress of other missions contained in these letters. ‘It is truly gratifying to us in our exile to hear 

that our Institute is extending itself over the world.’12  

Amongst M. Teresa Ball’s regular correspondents was M. Alphonsa Ellis, Superior of Manchester. It is 

interesting to note the difference both in tone and approach in M. Teresa Ball’s letters to M. 

Alphonsa Ellis. M. Teresa Ball had visited Manchester in 1852, it was the only foreign foundation she 

visited during her lifetime. This acquaintance with the mission, its work, supporters and location, 

may explain the difference in her correspondence. The usual news from Ireland and other foreign 

missions was diluted with practical advice and instructions, indicating a knowledge and interest in 

the foundation which is missing elsewhere. 

 These letters also reveal her business acumen and contain rare references to her family 

involvement in the silk weaving business. In 1856, 1000 silk worm cocoons had been sent from 

Loreto Manchester to a mill in Stockport, for which no payment had been received. She instructed 

M. Alphonsa to make an inquiry at the silk mills and insisted on a payment.13  

Bazaars were commonly used to raise funds for foreign foundations, and in 1858, she gave her 

support to a bazaar for the Manchester foundation. Items of furniture were sent from Rathfarnham 

to Manchester for the sale, with instructions on the layout of the sale room that the furniture might 

be shown off to its best advantage. In March 1858, M. Teresa Ball wrote to M. Alphonsa, on hearing 

that some individuals had refused to purchase tickets for the bazaar. ‘Let me know who refused your 

ticket. I have no unkind feeling, but shall avoid encountering said party.’14 By February 1858, 1200 

tickets for the bazaar had been sold by the community in Rathfarnham. Every ‘bill....paid at Rath’ 

was accompanied by a request to support the Bazaar through the purchase of a ticket. It must have 

been difficult for traders to refuse such a direct request.  
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We should be careful in our reading of these letters, not to misinterpret them. These letters are very 

much situated in, and are of their time. It should also be remembered that M. Teresa Ball’s previous 

experiences at the Bar Convent York, had not prepared her for the founding of the 37 houses of the 

Institute. The constitutions she had brought with her from York did not provide for the government 

of several houses under a single mother house.  

Although the support and guidance she received from Dr Daniel Murray cannot be over-estimated, 

M. Teresa Ball was largely alone in pioneering a global and united branch of the Institute. On receipt 

of letters of dismay and pain from M. Teresa Dease in Canada, M. Teresa Ball as leader and 

foundress, could not have responded in any other manner. The future of the Institute depended on 

the strength and resolution of the women she had appointed superiors. Her answers served its 

purpose is sustaining and encouraging M. Teresa Dease to accept the burden that had been laid 

upon her shoulders. 

M. Teresa Dease must have understood the motives in M. Teresa’s responses. The arrival of a letter 

from M. Teresa Ball, ‘brought joy to the hearts of your fond and grateful children.’15 Two lengthy 

silences from M. Teresa Ball, in January 1853 and February 1854, prompted M. Teresa Dease to 

write. ‘Your children in Toronto begin to feel that it is a very long time since they had the happiness 

of hearing from you and we earnestly beg that it may not be much longer deferred.’16 Again in 1854, 

she wrote ‘a letter from you is one of our greatest consolations, a treat on which we feast for 

weeks.’  

M. Austin Hearne, Superior of Mauritius, wrote of the pleasure the arrival of a letter from M. Teresa 

brought to the community, ‘Your valued and welcome letters are always received....with delight and 

love’.  

The receipt of these regular letters from M. Teresa Ball and others in the Irish province, were 

fundamental in creating a bond between the far flung missionaries, and their Irish sisters. The letters 

from M. Teresa Ball played a vital role in sustaining their connections with Ireland and their spiritual 

mother house.  

The bonds created during M. Teresa Ball’s lifetime were to continue after her death. On receiving 

news of the death of M. Teresa Ball, M. Delphine Harte, India wrote to M. Scholastica Somers, 19 

August 1861, ‘I feel more deeply interested than ever in my dear Sisters in Ireland. I shall never, 

never forget their kindness and affection to a poor missioner!’17 
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M. Teresa Ball was keenly aware of the sacrifices those who departed for foreign missions had made 

in removing themselves so far from their homes and loved ones. M. Teresa Dease had entered the 

Institute in January 1845, aged 24, and joined the founding mission to Canada just two years later, a 

year before her older sister M. Eucharia Dease entered. M. Teresa Dease wrote frequently of her 

sisters’ silence, and failure to respond to her letters.  

‘I seldom have the satisfaction of hearing directly from M Eucharia’. Aware of M. Teresa Dease’s 

anxieties, M. Teresa Ball often included news of M. Eucharia, and the wider Dease family in her 

letters, and explained M. Eucharia’s silence was due to her dedication to her many duties. In May 

1851, M. Teresa Ball wrote that ‘Mary Eucharia is Mistress of the house, authority has shown her 

capability, she is excellent in office and pious.’18 Indeed, in November 1851, she instructed M. 

Eucharia to write to her sister, but acknowledged that as M. Eucharia held the offices of ‘Dispenser, 

Mistress of the House, Guest Mistress and Dramatiser of our little pieces of Xmas amusements, she 

has not leisure’19. 

M. Teresa Ball’s letters to her successor and close friend, M. Scholastica Somers, Superior at 43 

North Great George’s Street display a warmth, freedom of expression and thought, which is often 

absent from her other letters. On one occasion, she freely inquired after M. Scholastica. ‘How are 

you? Is the mind very tranquil? ... In what can I be useful to you?’20  

M. Teresa Ball encouraged free and open communication from those in her care. She had derived 

great solace from her correspondence with Dr Murray, and had willingly confided in him. She 

encouraged sisters to write freely and openly to her. Responding to an unidentified sister, in 1838, 

she encouraged her confidence. ‘You did well to unfold to me your ideas, apprehensions and 

uneasiness. The will of God is that one should guide and assist the other to heaven, and the miseries 

of life lessen in proportion as we unburden our mind to one appointed by God himself to be our 

leader in the dreary path of this exile from our true country.’21  

This approach, encouraging others to unburden their uneasy minds to her, is reflected in many of 

her letters. To another sister, she wrote, ‘I am very glad you wrote to me and beg you will ease your 

mind by expressing any subject, from which you can derive benefit by hearing from me.’22 Her 

conduct with new novices, was just as thoughtful. She proposed in 1844, ‘spending 2 hours’ talking 

‘with Novices per week, as I am x chatty for the good of beginners in the sweet service of our 

Spouse.’23 
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It is perhaps in the letters written to those both outside the Institute and positions of authority that 

the barriers of authority, influence and leadership dissolve, and we can get a better sense, of M. 

Teresa Ball. 

 Her letters to Sarah Seymour, a former pupil, are warm and full of joy. She informed Sarah of 

developments in Loreto Abbey, relayed news from other pupils, general news from Dublin, and her 

delight in the progress and success of the foreign foundations can be glimpsed. She wrote 

enthusiastically of the foundations in Cadiz, Bray, India, Baymount, Canada, Borris-in- Ossory, 

Letterkenny, and Dalkey. In a lighter tone, she concluded one of these letters, ‘During vacation, our 7 

children go to our farm, and have a parrot to amuse them; it speaks well.’ 

Another letter which reveals much of M. Teresa Ball, is her letter dated 31 December 1829 and 

addressed to Margaret Irwin, in Roscommon. She wrote informing Mrs Irwin of the recovery of her 

daughter, Margaret, a pupil at Loreto Abbey Rathfarnham, from Scarlatina. Her detailed description 

of Margaret’s symptoms, treatment and recovery, indicate the close interest she took in the pupils in 

her charge. The letter was written in fulfilment of a promise she made to the child, ‘to inform you 

that she was an excellent little patient’.24  

In June 1826, she wrote with great empathy and charity to the mother of a pupil, Anne, who had 

sadly died. She wrote ‘indulging in the hope that I might afford you some comfort by at least proving 

that I share in your sorrow’. She wrote to console the mother in the loss of her daughter, but also to 

remind her: ‘In this life, one is removed but a short time before another, to be introduced to that 

true country wither we are all hastening. What joy we shall experience at our reunion, when we shall 

be secured from a second separation.’25  

Her comforting words on the death of a loved one, were reflected and reiterated in her letters ten 

years later to Kate Murphy. In the autumn of 1836, M. Teresa Ball wrote two letters to Kate Murphy, 

of 62 Francis Street, Dublin. A Kate Murphy is registered as having enrolled as a pupil in Loreto 

Abbey Rathfarnham on 3rd September 1833 and it is possible that it is this Kate to whom M. Teresa 

Ball addressed her letters. Kate was suffering from a terminal illness, and at the time of the receipt 

of these letters, was approaching the end of her life.  

M. Teresa’s surviving two letters to Kate, are filled with empathy, compassion and an understanding 

of Kate’s situation and state of mind. Aware that her time and energy was limited, she urged Kate 

not to expend her energy on reading or replying to her letter, ‘do not distress yourself to write, only 

say how you are.’ She reassured Kate and sought to ease her mind, they had both been spared 

‘much useless regret by not meeting lately; it is not necessary for me to see you, to remember you 

before God, the only way I can prove my love.’  
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She did not retreat from the reality of Kate’s situation, but addressed her approaching death with 

empathy, sincerity and openness. M. Teresa reassured her, ‘A few more struggles, dearest child, and 

heaven is yours, without fear of ever losing it!’ ‘Your struggles will soon have an end, but the 

recompense will be eternal. Oh! my dearest child, what glory is reserved  for your patient 

acceptance of cough and weakness, and all the miseries which must precede your entrance into the 

kingdom of God. Sorrow will be no more for you, nor separation from the sole object of your eternal 

love.’ She reminded Kate of the protection given her from both ‘your Mother the Blessed Virgin 

Mary and ..your angel guardian’ and ‘with so powerful advocates you have nothing to fear.’  

I think it is appropriate to conclude this talk with these letters written by M. Teresa Ball. These 

letters addressed to worried and grieving mothers, a terminally ill friend, reveal much of M. Teresa 

Ball, as guide and friend. The burden of responsibility and the burden of expectations in the founding 

of a branch of a religious order in her home country and much further afield, weighed heavily on her 

shoulders. It was necessary to erect barriers of authority and leadership, to ensure her ability to 

objectively govern, guide and lead the branch of the Institute she had founded. She agreed with 

Abbot Fitzpatrick, of Mount Melleray that they would burn their mutual correspondence, and in light 

of this it is only safe to assume that much of her correspondence was unfortunately destroyed. What 

fortunately remains to us, is a valuable and by no means a small archive, that can give us a valuable 

glimpse of the woman behind our perceptions.  

Her fears and anxieties during her prolonged novitiate in York, the expansion of the Institute far 

beyond anything that she had imagined, the many difficulties she encountered in attempting to 

advise, govern and lead a body of religious are revealed. So much rested on her shoulders. Her 

insistence on maintaining correspondence with missionaries, created a strong and lasting bond with 

the foundresses of both foreign missions and those who undertook new foundations within Ireland. 

The joy and delight with which her letters were greeted in these communities, so far from all that 

was familiar, reveal the high regard with which she was held by those whom she governed and led. 

The warm and encouraging welcomes extended to those who sought to unburden their minds to 

her, reflect her care and concern for those entrusted to her spiritual and temporal care.  

It is perhaps those letters written, where she was no longer, foundress, superior, leader and teacher, 

that reveal her best. Her empathy, compassion, honesty and care for those who were in the throes 

of grief or entering on the final stages of their life is remarkable, and telling.  

 

 

 

©Áine Mc Hugh, 2012 
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The Hills of the Himalayas 

Brigid Tunney came to the Archives in February 2012, researching a song she was composing for the 

Bealtaine Festival 2012. Her aim was to honour those who had devoted their lives to the Indian 

missions, particularly those who had lived and worked and were now buried in Darjeeling. She had 

been struck during her visit to Darjeeling, by the enormous sacrifices these women had made. 

Brigid very kindly agreed to participate in our Archives Open Day on 28th April 2012. Her heartfelt 

and moving rendition of this beautiful song, sung in the sean nós style, held all in attendance spell 

bound, and brought the sacrifices and contributions of those missionaries to life in a very real, 

meaningful and emotive way.  
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The Hills of the Himalayas 

 

 

Convent Graveyard Darjeeling 

 

1. 
As I roved out one morning near to Darjeeling town 

The clouds were rising slowly from the green hills all around 
A monastery bell was calling the saffron monks to pray 

And I espied a cemetery in the hills of the Himalayas 
 

2. 
The stark black crosses standing in lonely Indian soil 

Bore names that came from Ireland, Hogan, Ryan, Hart and Doyle 
These sisters brave lie in a grave far from their native land 

I paused a while to remember them ‘neath the Himalayas grand 
 

3.  
In eighteen and forty one these women bade adieu 

To family and convent, to the only life they knew 
With hand in hand this faith filled band sailed for the Indian shore 

And Ireland’s hills green woods and vales they would never see more 
 

4. 
On board the steam ship Scotia, they ploughed the raging main 

South through Atlantic Oceans, round ‘the Cape’ in storm and rain 
North, through the Indian Ocean to the shores of West Bengal 

And then they saw Calcutta with its buildings standing tall 
 

5. 
From the very start each did their part to build the mission new 

They opened schools for rich and poor, cared for sick and orphans too 
Then they were asked to do this task seven hundred miles away 

In the hills around Darjeeling high up in the Himalayas 
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6. 
Along the Hooghly river a group of five did go 

Through monsoon rains and sweltering heat, through fields where rice did grow 
On to the sacred waters of the great and famed Ganges 

And their ‘Salve Regina’ rang out to the Himalayas 
 

7. 
Seven weeks upon the river, then to the jungle deep 

Hiding from Bengali tigers and climbing hillsides steep 
In bullock carts and palkis, on the move for eleven days 

They came unto their cottage home beneath the Himalayas 
 

8.  
From one small school the mission grew in answer to God’s call 

From poor in tea plantations to stonebreakers in Nepal 
On Sadam’s hills and Lolay’s hills the young are taught today 

The legacy of learning lives on in the Himalayas 
 

9. 
On a hillside in Darjeeling you all now lie in rest 

Your lives they were inspiring, your faith it stood the test 
I looked around this holy ground and my heart was moved to pray 

“May joy be yours to heaven just above the Himalalays” 
 
 
 

©Brigid Tunney April 2012 
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Thanks again to Kathleen, Áine and Brigid for their contributions before the cuppa. I have the easiest 

section and I hope that you will go away with a desire to visit and engage more with the archives – 

not for what you will learn but to get an ever deepening awareness of where we have come from 

and to touch into their lives and times of our sisters from our humble beginnings in 1821. 

When Kathleen invited me to do this presentation I couldn’t refuse as I had remarked one day to 

herself and Áine that I wondered why we weren’t as familiar with Teresa Ball’s companions as we 

were about Mary Ward’s companions. 

I believe that as we are the legacy of their story that they have a right to be as well known as 

Suzanna Rookwood, Winifred Wigmore, Barbara Babthorpe, Catherine Smith, Mary Poyntz, etc. So 

how could I refuse? 

I had a passion to make these women and their names known, loved and owned. They are part of 

our story, the story of IBVM/CJ/Loreto Irish Branch. Without them we would not be here. Teresa Ball 

needed them to be with her in her founding dream. They were the seedlings of the plant that grew 

so strong and as some seedlings fall into the earth and die in order to produce growth and new life 

so too did many of those in our earlier foundations. 

These were Irish women, women of prayer, strong minded, dedicated and convinced that something 

new and goo for their country was about to happen. These Irish women dreamed of introducing to 

Ireland what they had had to go abroad for – a Catholic education for girls. They were a very gifted, 

literate, artistic, musical and linguistic group of women.  

These Irish women obviously perceived characteristics and traits in Teresa Ball that inspired and 

caused them to follow her in their desire to follow Jesus in this new project. They left wealthy 

families in several parts of Ireland – Cork, Limerick, Galway, Kilkenny and Dublin. Their fathers had 

various occupations, farmers, banker, doctor, landowners and commissioners. 

I want us to honour, claim and own these wonderful Irish women for their part in our story, our 

history and our on-going journey. 
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Where it all began 

As some of this may be repeating what you may have heard from Kathleen and Áine already, I will 

quickly go through this next section. 

Frances Ball was born in 1974 to Mabel Bennett, second wife of John Ball, silk merchant. She was the 

youngest and well loved daughter. In my mind her earliest influences were her father, whom she 

would accompany as he went to the tenements and distributed parcels of food and clothes. Frances 

saw poverty at the cold face. Her sister, Anna Maria, would also have left impressions on her as one 

who was well known for her kindness and goodness to the women of Dublin. She had opened up 

refuges and orphanages in the city. And in time was considered Co-Foundress of the Religious Sisters 

of Charity. It could possibly be the memories of these expectations that influenced her decision later 

when it became her custom to set up a poor school alongside a fee paying school. 

Teresa Ball’s Starting Point York 

At 9 years of age her mother sent her to York, against the father’s desires. Anna Maria who was 

coming home from York gave her sisterly advice as she chatted with her in the garden in York and 

encouraged her to always, “Seek first the Kingdom of God and all things else will be give unto you.” 

One year later she was left devastated by the death of her father. A few years later she returned 

home and I often wonder did Anna Maria set a seed that day in the garden?  Cecilia, her Ursuline 

sister in Cork had also said it to her at her professional ceremony in Cork. Maybe somewhere it 

simmered underneath? Maybe even she didn’t realise it was there at an unconscious level. I believe 

that she experienced some kind of clarity at the Ball – the emptiness of what she was experiencing 

her social life now hit her at the Ball, and she could name this emptiness for what it was, a call to 

reach out and become a follower of Jesus. She got great support from her friend Dr Murray. 

Kathleen has mentioned this already.  

She returned to York 1814 and was greeted by Mother Coyney who had responded to Dr Murray’s 

request. 

My Lord, 
 I have consulted our Bishop on the subject of your Lordship’s letter, who agrees to our receiving Miss 
Ball as a member of our Holy Institute, with a view to our training her to be the foundress of a house 
of the same order in Dublin. In the event of such an project being realised, and that she is allowed 
sufficient time for that great undertaking, which could not be at least under five years, as we cannot 
hold out a possibility that we can contribute to such an establishment, either by sending a colony 
from this house or by pecuniary resources, this work must rest solely on Miss Ball and her friends, 
whose decision we gladly await. 
One favour I particularly request, that it may not be made known to one unnecessary person that 
Miss Ball is fixed on for the proposed foundation. Such a report spread would neither be pleasing to 
the young lady herself nor to us. 
With special regards to Mrs Ball and affectionate remembrance to our young friend, I beg to 
subscribe myself. 
Your Lordship’s obedient servant and daughter in Christ, 
E.M. Coyney 
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She was greeted by members of the community who knew her from her school days and by Mary 

Aikenhead her friend from Cork. She was there being trained to found the Sisters of Charity, but 

unlike Mary Frances had come alone without any companions. Two years later she was professed, 

15 October 1816 and she was still alone. 

 

First Volunteers 

On her arrival Teresa was also greeted by a Dublin woman, a member of the community, called 

Rosetta O’Reilly, now named Mary Gonzaga. Despite what Mother Coyney had stipulated in her 

response to Bishop Murray about no community member being available, this young Dublin woman, 

a member of the community, offered to join Teresa. According to Coleridge, “one member of the 

Institute had promised to join the affiliation, this lady was Irish and willing to return to her native 

land if such should be the will of God and her Superiors.’ She was Teresa Ball’s first recruit or 

volunteer and determined to play an important role in building up the Institute in Dublin. She and 

Frances Ball had met in Dublin and again in York and had formed a friendship which possibly 

influenced Rosette to join in the first group of volunteers. How this came about is still a mystery. 

Who was Rosetta or Gonzaga, what little do we know of her? 

She was born 1783 of an ancient Irish family and was placed at a young age in 1794, in the Bar 

Convent to be educated. She returned home as a bright, clever, light-hearted, handsome, 

accomplished girl and was a favourite in society. After a successful career she decided at 28 to obey 

a call which attracted her to the Institute of the Blessed Virgin Mary in 1810. She was ardent, had a 

sweetness of manner and despite becoming very ill, she never slackened her arbour at striving for 

perfection. She was a born religious; her presence for good was powerful among the children for 

whom she laboured much. And she had talents which made her very useful in school. She was highly 

gifted musically, was an organist for several years and her performances on the harp were said to 

have been inimitable. So much so, that a Bishop Gibson used to come and listen to her at recreation. 

Shortly after Teresa Ball’s profession in 1816 Gonzaga’s health began to deteriorate. Unfortunately, 

Teresa Ball watched helplessly as her first volunteer struggled with the symptoms for which there 

was no known cure, hacking cough, heightened colour, mood swings, depression to elation. A 

miracle was needed to cure her. This was not to be. For her last two or three years she was crippled 

with rheumatoid arthritis and this meant that as a musician she could not play either the harp or the 

piano. What a hardship for a musician? Those who were with her in her final days spoke constantly 

of how peaceful she was as she neared her end and finally she died 6 July 1820 at 38 years of age. 

She never saw Dublin again. She was buried at Holy Trinity Church, Micklegate, York. 

What a setback for Teresa Ball. She had been wondering about abandoning the project and staying 

on as a member of the York community. Dr Murray once again comforted her and advised her wisely 

in these reassuring words. ‘Go on, therefore, and serve your dear Lord with love and confidence in 

the best way you can and with calm submission leave your future destination to Him.’ 
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Bridget Sheridan 

Dr Murray had continued to search for suitable postulants in Ireland. Eventually, he found one in 

Bridget Sheridan. She was the eldest daughter, born in 1791, of a well known Dublin physician, 

however there was a drawback, she had no dowry. This was unusual for this time as a dowry was 

needed for marriage. One could surmise that her father, perhaps, opposed her desire or that he did 

not have the money. Dr Murray was keen to have her as she was of cultivated mind, religious and 

very suitably qualified to instruct youth. She had also gone to school in York. Teresa Ball solved the 

problem and offered (she a novice) to pay the dowry, which she did. Bridget entered a year after 

Frances about 1815. She was endowed with a robust constitution and was all that Dr Murray had 

hinted at. She embraced religious life enthusiastically and seemed set for a long life of usefulness but 

again this was not to be. She had taken the name Mary Austin after her novice mistress, M. Austin 

Chambers and was appointed Infirmarian. She also taught in the schools in York. However, as 

infirmarian she was asked to attend to Rosetta/Gonzgaga O’Reilly and six months after Gonzaga’s 

death she also was attacked by T.B. and died two months before Teresa Ball set off for Ireland. She 

died on 13 June 1821 at the age of 30, never to see Dublin or her dreams realised. She too was 

buried in Holy Trinity Church, Micklegate, York. Another unfulfilled promise of new life. 

 

The Importance of These Two Sisters  

Why I think it is important to include these two first volunteers: 

I believe these two first volunteers were very important to Teresa Ball. She had come along to York, 

depending on Bishop Murray to send others. Mother Coyney was emphatic that there would be no 

one from York coming back with her and yet here were two Dublin women, Rosetta from the 

community and Bridget within a year of her arrival choosing to join her. It must have given her great 

hope and encouragement at that early stage. They both had strong religious vocations. And both 

had to have been strong determined characters. Rosetta would have had to struggle both with 

herself and perhaps with Mother Coyney in making this decision to join in the daunting mission with 

Teresa Ball. Her faith and conviction about this Dublin mission had to be strong enough to have her 

leave her beloved York. She who was eleven years older than Teresa and had been educated and 

formed in the Mary Ward tradition may have been eager to bring this gifted means of education to 

Dublin. Who knows? Teresa Ball knew her from her student days and had admired her and they had 

become friends despite their difference in age. It is likely that Teresa Ball looked on her as a mentor 

in religious life as well as being a friend. So she would have found it encouraging to know that 

Rosetta would be accompanying her back to Dublin. The blow at her death had to have been all the 

harder for this friendship and hopes.  

Teresa would have admired Bridget’s determination despite having no dowry and possibly resistance 

from the father at pursuing her choice in life. These characteristics would have shown Teresa a 

strong determined individual prepared to wait and trust in God’s call to her. Bridget was a lovely 

generous individual and had to have a caring warm nature to be chosen to care for the most fragile 

and vulnerable in the community. What a gift to a community? She was also a very gifted intelligent 

woman and wanted to use these gifts in sharing in Dr Murray’s dream of bringing Catholic education 

to the young ladies of Dublin. In the historical context of the time this was a brave and daunting 
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mission to attempt – to bring sisters trained in an English setting who had an English foundress in to 

an Ireland struggling against the rule of this country. And yet these two brave young women were 

prepared to put their hands to the plough and accompany Teresa in this challenging endeavour. 

Teresa Ball must have seen in them the qualities needed to embark on this mission. She would have 

known that the way forward would not be easy and that the first founders would need courage in 

abundance, a deep, deep faith and a capacity to rise above failure, disappointment and resistance. 

So Rosetta and Bridget obviously must have had these qualities in abundance. Otherwise I couldn’t 

imagine Teresa Ball choosing them as future co-founders, could you? 

Their deaths would have been terrible blow for Teresa Ball. She felt as if the planned sisterhood in 

Dublin would never materialise. She wrote to Dr Murray hinting at staying on in the York community 

and giving up any idea of returning to Dublin. Again he sensitively and gently responded, 

‘You may never have to quit your present retreat.... Go on therefore and serve your dear Lord with 

love and confidence in the best way you can, and with calm submission leave your future destination 

to him.’ And wisely she listed to his words of loving wisdom. 

After five years in the novitiate she was joined by Anne Therry and Eleanor Arthur, both of whom 

accompanied her to Ireland. They left 10 August 1821, having refused to board the ship ‘The Moira’, 

they took the boat ‘The Waterloo’ from Liverpool and arrived in Dun Laoghaire on 12 August 1821. 

Teresa Ball noted on 10 August 1853 ‘this year 32 years ago three foundresses left York.’  

They went to Stanhope Street to Mary Aikenhead and made their privileged profession there on 15 

October 1821 under Dr Murray, with the special consent of Pope Pius VII. After nine months they 

then moved in May 1822 to Harolds Cross for a short time and then onto Rathfarnham on 4 

November 1822. 

 

 

 

Move to Rathfarnham 

The state of the place was appalling, they slept on the floor and it took a long time for all the work in 

the house to be completed. They worked hard to get the place ready for their students. These two 

women who accompanied her were each very accomplished women in all areas of education. The 

syllabus at Rathfarnham was extensive and included ‘English, French, Italian, Spanish, Grammar, 

History, Geography, the Use of the Globes, Heraldry, Writing, Arithmetic, every kind of useful and 

ornamental needlework, painting on velvet, satin & wood, etc’. 
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Teresa Ball’s First Two Companions 

Anne Therry 

Anne Therry’s background stretched back to the French Aristocracy. She was a descendent of Theire 

II King of Orleons and Burgundy in 587. Her great grandmother, Elizabeth Nagle was a relative of 

Edmund Burke the great Orator on her father’s side. 

She was born in Cork in 1796. Her father was John Therry who was a chief Commissioner of Excise, 

the only Catholic at the time to hold their position. Her great grandfather from Castle Tory and 

Ballydangan supplied milk to the prisoners in Cork prison. Her brother Roger, was sent to Australia as 

the Commission of the court of requests and was the first Catholic to hold such a position in 

Australia. Her father had been a ward of Edmund Burke to whom he was distantly related. The 

lessons that her father learned from his mentor were passed onto his thoughtful reflective daughter. 

Anne, unfortunately, lost her mother who was a pious woman when she was only ten in 1806. She 

was then sent as a boarder to the Ursulines in Cork. The same Ursulines that Cecilia Ball went to and 

where Anne met Teresa Ball when she went there to say goodbye to Cecilia before heading to York. 

She appeared very religious in school and not interested in worldly affairs. She was placed at the 

head of the class, a model of every virtue to her classmates. She obviously imbibed much of her 

mother’s religious tendencies, young and all as she was. 

It is recorded that she told her confessor that she had committed herself to God at three years of 

age! She was so frail and delicate that the Ursuline sisters tried to send her home several times. But 

she pleaded to be kept there and her wish was granted. When she had finished her education she 

returned to the home of her father and grandmother, Mrs Keating. She was a favourite among all 

her relations. She seemed to have an acute knowledge of human nature and was widely read. She 

being an introvert was able to be affable to all but conceal her own feelings. She led a quiet and 

reclusive life, reading much and going out little.  

On hearing of Teresa Ball’s venture and as she had always felt attracted to Religious Life she offered 

herself with her father’s permission as a volunteer and was accepted. 

She entered in York in August 1819. She was placed by Bishop Murray in the hands of the novice 

mistress there to be trained for an establishment of the same Institute in Ireland, which was then 

forming under his direction. This novice mistress asserted that Anne would acquire the true spirit of 

the Institute. This appealed to Anne because she loved her own country and looked forward to 

returning there in due time. She was received on 8 May 1820 and assumed the name of Mary Baptist 

with which she was known from then on. She left the Bar Convent with Teresa Ball and Eleanor 

Arthur on 10 August 1821, and travelled by boat to Dun Laoghaire arriving there on 12 August 1821. 

They went to Stanhope Street to continue their novitiate and to prepare the house in Rathfarnham. 

Mary Baptist made her privileged profession on 15 October 1821, presided over by Dr Murray. In 

time Teresa Ball handed over novice mistress to her. This was due to the fact that as she had never 

been robust in health, she found teaching particularly onerous. This new role lessoned the burden 

too for Teresa herself who was finding the many roles burdensome. But this was not to be for long. 

Being one of her first companions, Teresa had a particular regard for her. Teresa knew her better 
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than others and understood how she had to cope with many personal difficulties of a physical, 

mental and spiritual nature. She had been sickly from birth and had never enjoyed good health. She 

had also suffered interior trials for three years. She had led a sheltered life which reinforced her 

naturally reticent tendencies. She did not communicate easily with those who she knew well and 

found it almost impossible to approach strangers. Her motto was to ‘live a life hidden with Christ in 

God’. 

However in spite of these difficulties she coped with the demands made on her both as a teacher 

and novice mistress. In fact she was quite a strict disciplinarian. ‘When it became her duty to direct 

others’, wrote Teresa Ball, with obvious approval, ‘she was most steadfast in maintaining every point 

of religious discipline and strongly upheld authority.’ What she found most distressing of all her 

short religious life was the spiritual torment that she suffered. 

Even on Profession day which Ignatius Arthur experienced as the happiest of her life, brought her no 

feelings of consolation. She was outwardly composed but inwardly desolate. During her profession 

ceremony she prayed for humility. Following her profession she began to suffer severe interior trials 

which lasted three whole years. She was highly sensitive and even a look of disapprobation was the 

cause of great conflict to her. She observed the rules exactly. Indeed she went so far as to destroy 

any letter she received from her family once she read it. In her role as infirmarian she appeared to 

conquer in her dealings with the sick, a constitutional horror she had of some maladies. She worked 

so hard on her natural sensitivities and tendencies that in time no event seemed to disturb her 

inward calm. ‘She appeared as a burning light during her short life in community.’ Apparently she 

thought constantly on death! She told a sister once that ‘she never let a day pass without frequently 

placing myself on the bed of death and I expect that this precaution will soften the horrors of it 

when it actually comes!’ 

As novice mistress she exacted only the best and frequently exhorted them to bear patiently with 

themselves, and if they fall nine times a day to rise the tenth time with humility, courage and good 

humour. She once told a postulant, ‘I have only to wish you a participation in the happiness I enjoy in 

religious life.’ 

In August 1825, she became seriously ill. Consumption was diagnosed and she was told that there 

was no hope of recovery. She lingered for eighteen months and most of this time was spent in deep 

depression. She was filled with fears of the judgement to come. Towards the end she became more 

tranquil and tried to comfort her sisters.  

According to the manuscript of Teresa Ball she told them before she died that there would be no 

more deaths among them after hers until God sent enough labourers to continue the work, a 

prophecy which was fulfilled.  

She died on 16 February 1827 at thirty years of age. No one felt her loss more keenly than Teresa 

Ball. She knew her for what she was; a strong, determined individual who knew her own mind and 

followed her own truth to the end. Teresa alone knew the support and encouragement that she had 

received from Baptist, her first co-foundress. Teresa said ‘I never saw a fault in her.’ 

She knew the crosses born by Baptist of mental sufferings and spiritual dryness but who now 

enjoyed inward peace and content.  
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Nothing could now disturb her in the hands of her loving Lord. 

She was buried in the old cemetery and you will find her name at the back of the monument in the 

newer cemetery – hers interestingly is at the top and Ignatius’ at the bottom. 

In the absence of photographs, I visualise this woman as tall and thin with a pale complexion. I 

imagine her to have a very serious studious look on her face and always with hands custom speaking 

very softly and seldom. And that she was probably in many ways quite different to other foundress – 

Eleanor Arthur/Ignatius. 
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Eleanor Arthur 

Eleanor Arthur was the fifth and youngest daughter of Francis Arthur of Limerick. She was born in 

1798. Her father was a prosperous landowner who suffered imprisonment during the penal times 

even though he had nothing to do with the rebellion of 1798. He was known to have Republican 

sympathies.  

She was educated in London in a private school run by a Mrs Nicholas. She came back home to be at 

her mother’s death bed. She then went to live with an aunt in Limerick. From the fairness of her 

complexion and the modesty of her comportment even at this time she was called ‘Snowdrop’. She 

grew up to be a charming though fragile young woman with many offers of marriage. But her heart 

was set on religious life. Her entering was much opposed. And despite this opposition from friends 

and family she applied for, and was accepted as a volunteer for the new foundation. She paid a 

parting visit to her sister a Benedictine nun in Heath, without telling her of her decision to enter 

York. 

She went to York on 2 September 1819 and was clothed on 8 May 1820. She travelled with Teresa 

Ball and Baptist Therry to Dublin in August 1821. She took, made her privileged profession in 

Stanhope Street under Bishop Murray on 15 October 1821 and unlike Baptist, she said ‘that she did 

not expect more joy on entering heaven as she had experienced on that day.’ She took the name of 

Ignatius. 

When the little group moved to Rathfarnham she taught English, Geography, use of the Globe, 

Arithmetic, Writing, every type of useful needlework and painting. She also taught the harp, piano 

and vocal music, drawing and dancing as extra-curricular subjects! She excelled in penmanship and 

was known to have translated several manuscripts fluently from foreign authors! She had a deep 

devotion to the Holy Name of Jesus. She loved decorating the chapel and particularly on Holy 

Thursday.  

Nevertheless she too was inclined to great scrupulosity and received great sympathy, understanding 

and kindness from Teresa Ball, herself. She was known to be recollected and devotional quiet but 

helpful if asked something. She was humble by nature and placed herself below all in the house. She 

was never known to speak an unkind word or commit an unkind act. She was forever busy and was 

never unoccupied for a moment! She spent the last seven years of her life as sacristan and librarian. 

It had been noted that she wasn’t notably robust at her entrance. So she too was frequently sick 

during this time and suffered greatly, being effected by bouts of Epilepsy so that her life seemed a 

protracted martyrdom. Despite this she never missed prayers unless she really had to. 

She kept up a life-long friendship with Julie Browne in York. 

 

 

She died on 5 January 1842, having spent 21 years in religion. She was buried at 5pm in the convent 

cemetery, on the Eve of the Feast of the Epiphany. It is recorded that the moon shone clear and 

bright, the weather was so clam that the wax tapers carried by the sisters remained unextinguished. 
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During their time in Rathfarnham her sister Mrs Scully and husband John were invaluable in many 

ways to the young foundress. John managed the gardens, farm and house. They both helped furnish 

the poor school and Mrs Scully taught in the secondary school. They were part of the little 

community. 

Ignatius also had a niece whose dowry built the church in Rathfarnham. The story goes that she 

came with her father searching for another daughter who had gone off to join a convent and she 

was so impressed at what she saw in Rathfarnham she asked to join up. She became Aloysius. 

It is also noted that Ignatius was supposed to have been responsible for the name of Rathfarnham 

House being changed to Loreto House. Apparently she made a comparison with the three of them 

there and asked was it true that a house in Italy was dedicated to the Holy Family was in Loreto. And 

seemingly there and then Teresa Ball decided to call it Loreto House. 

 

Common Threads In Both Anne Therry and Eleanor Arthur’s Life Story 

1. Both lost their mothers when they were young; Anne at ten and Eleanor a little older 

2. Both came from wealthy backgrounds. Anne’s father was a commissioner and Eleanor’s a 

wealthy landowner 

3. Both were very highly accomplished academically, in languages, music, the arts and 

literature 

4. Both had been privately educated, Anne with the Ursulines and Eleanor with Mrs Nichols in 

London 

5. Both had relatives who took care of them, Anne her grandmother Mrs Keating and Eleanor 

her aunt in Limerick 

6. Both were expected to marry well and had offers to do so 

7. Both convinced from an early age of their calling, Anne at three and Eleanor somewhat older 

8. Both were not physically strong 

9. Both were scrupulous 

10. Neither were past pupils of the Bar Convent, York 

11. Both were Munster women 

12. Both strongly supported and admired Teresa Ball as the foundress of the Irish branch of the 

IBVM 
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The Dream Lives On ..... 

‘Unless a grain of wheat falls into the earth and dies, it will remain alone’ 

From fragile first beginnings, a strong tree took root and is still growing thanks to the courage and 

inspiration of those founding heroic women. Let us remember always their legacy and continue in 

our day to be keepers of their vision for the future. And whilst Teresa Ball suffered much pain and 

sorrow from the deaths and hardships in these early times she always acknowledged that she had 

been blessed with the quality and calibre of her first companions. 

These are our fore mothers, beginners of The Vision and we owe it to them, these great Irish 
women.... 

o Rosetta O’Reilly, 
o Bridget Sheridan 
o  Anne Therry 
o  Eleanor Arthur 
o The set of Dublin sisters – the Corballis’s 
o The Mc Carthy’s from Cork 
o Eliza Blake from Galway 
o Mariana Finn from Kilkenny 

.....to keep their vision alive today and into the future ... as keepers of the vision for today. 
 

 

© Moira Mac Manus IBVM, 2012
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My task is to give you an outline of what was described by Archbishop Cullen as ‘The Green schism’.  

It can only be an outline since there are still some missing links in the chain of events which we may 

never discover. 

I want to acknowledge straight away my indebtedness to Evangeline Mac Donald for much of the 

material for this paper. Thanks also to Aine McHugh in the Archives who re-typed many of the 

letters I read for this paper. 

The story begins in 1836 when a young girl called Jane D’Arcy entered Loreto.  She was professed in 

1838 and became in due course Mother Justina d’Arcy. 

Justina D’Arcy is the central character in the story of the Green schism.  She was appointed Superior 

in the Green in 1846, aged 26.  As often happens, things went well in the beginning. 

A word about the Green at that stage.  A day school in what was then the unfashionable south side 

of the city was opened in No 58 Harcourt St in September 1833.  This property was leased by Mother 

Teresa Ball. Like many foundations, the early years were shaky enough .For example, the day the 

school opened one pupil arrived. 7 came a few days later but 5 left after two days. Eventually, 

however, the school became well established. 

When the Harcourt St house became too small, the school was transferred in October 1841 to the 

much larger premises at 53 St Stephen’s Green, former home of Lord Charleville which Teresa Ball 

succeeded in  buying.  In the larger house, the Sisters added provision for Boarders. In 1843, a 

Primary school was opened in Leeson Lane at the back of 53 and quickly grew to 300 pupils. 

So – the schools on the Green were still comparatively new when Justina D’Arcy was appointed 

Superior in 1846. 

The first sign of trouble in the Green appears in 1854.  To situate this year in a wider context – Pius 

IX published the encyclical ‘Ineffabilis Deus’ on the Dogma of the Immaculate Conception, Dickens 

published ‘Hard Times’ and Lord Edward Carson was born across the Green in Harcourt St. You may 

be doing sums in your head and deciding that by 1854 Justina D’Arcy should have completed her 

term of office as Superior  as she had been appointed in 1846. In fact at that stage there was no 

term of office.  Once appointed you could continue as Superior of the first house or even be 

transferred as Superior in another house.   

So – in 1854 it was represented to Teresa Ball that Justina’s ‘pals’ were running the house.  These 

were principally Cecelia Nolan (Mistress of Schools) and Regis Brown plus one or two others.  The 

other members of the community were so upset and worried about the schools that Teresa Ball 

decided she should take action to address the split in the community. 

(Things seem to have come to a head in the Green over beds for Letterkenny! In 1854, Teresa Ball 

had decided to close the house in Lough Cooter, Gort, as the demesne was too large to manage and 

also she needed money to rebuild the house at Baymount, Clontarf which had been destroyed by 

fire.  Anything which could be of use from the abandoned convent was transported to the Green to 

be sent on to the new Convent in Letterkenny. However, two of the Sisters in the Green took the 

best beds for themselves and sent their older beds from the Green to Letterkenny. We are told 
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these beds were not worth the cost of transporting them!  This obviously annoyed the honest, 

upright members of the Green Community who were obedient and loyal to Teresa Ball) 

Teresa Ball was obviously satisfied that Justina D’Arcy was either the direct cause of the problem or 

was led by two strong women in the community.  She decided to transfer Justina as Superior to 

Dalkey. 

At this point, Archbishop Paul Cullen enters the story.  He was the Ecclesiastical Superior of all the 

Religious in his Diocese and was entitled to be informed about various matters including the transfer 

of Religious from one house to another. 

So – after Mother Teresa directed Justina D’Arcy to transfer to Dalkey, six members of the Green 

community, including Cecelia Nolan and Regis Brown – and presumably Justina herself – wrote to 

the Archbishop that they had suffered misery under Teresa Ball and different local Superiors before 

Justina’s arrival.  They asked the Archbishop to remove Loreto on the Green from the jurisdiction of 

Rathfarnham – namely of Mother Teresa – or else to allow them to move to another diocese. 

The reaction of Archbishop Cullen to this request is quite strange.  He obviously called to the Green.  

We don’t know who he met, although it would be expected that he would have met the Superior, 

Justina D’Arcy.  Whatever happened anyway, Archbishop Cullen went to Rathfarnham and told 

Mother Teresa that “things are going on very well in the Green. I called there yesterday.  Leave thing 

as they are.” This conversation is recorded in a letter of Mother Teresa’s. 

“Leave things as they are…”   remember, the only change Mother Teresa had proposed was the 

transfer of Justina D’Arcy.  So – following the visit of Archbishop Cullen - Justina’s transfer was 

cancelled by Mother Teresa. She agreed to “leave things as they are”.                                                                   

Two days after that on 6th of October 1854, the Archbishop departed for one of his frequent visits to 

Rome.  In those pre Aer-Lingus-Ryanair days, a visit to Rome was a major undertaking.  The journey 

alone took two weeks.  This meant that the Archbishop would be away from Dublin for some time. 

Let’s take a look at Archbishop Paul Cullen.  He was a native of Ballytore, Co Kildare, ordained priest 

in Rome in 1829 and remained in Rome until his appointment as Archbishop of Armagh in 1849.  Dr 

Murray was still Archbishop of Dublin at that point and a tremendous support to Teresa Ball.  There 

seems to have been tension between Archbishop Murray and Archbishop Cullen of Armagh – not 

unusual at a stage when there was little unity among the Bishops, with Archbishop McHale of Tuam 

being a dominant figure, challenging Dublin on several issues, including famously education. 

Following Archbishop Murray’s sudden death in 1852, Archbishop Cullen was transferred to Dublin.  

As well as being Archbishop of Dublin, he was also the Apostolic Delegate with responsibilities for 

the Catholic Church in the entire country – a country with many social and political problems.  Daniel 

O’Connell had died in 1847 and there was no obvious political leader to replace him.  Consequently, 

Archbishop Cullen was drawn into secular matters at a time when priests were quite involved in 

agitation and unrest around the country.   

 



44 
 

There was a strong movement within the country to secure independence for Ireland. Archbishop 

Cullen was convinced that the best hope for improvements in this country lay in working through the 

Parliament in London.  This stance brought him into conflict with many of the clergy. The Archbishop 

found himself having to issue edicts forbidding the Clergy from heading up the campaign – but he no 

sooner stopped priests in one area of the country than the situation developed somewhere else.  It 

was clear that changes in the social order were needed to improve the lot of Catholics in post-

famine Ireland. However, what was needed was political leadership – something which was outside 

the remit of the Archbishop and – as he saw it – inappropriate for the Clergy.  Dr Cullen feared 

revolution and violence of any kind. Unfortunately, his ambiguity and a certain reticence meant that 

his philosophy of patience was not always acceptable in the era of the Irish Parliamentary 

Movement and the emergence of the Fenian movement.    

There is no doubt about the tension and stress Archbishop Cullen was under.  At times he would 

appear to have suffered from a form of depression. His biographers refer to his experiences of 

fatigue, distress and sickness.  All this meant he had to take long breaks away from Dublin – often in 

Rome but also, as it happens, in Navan and in Bray, though not in the new Loreto Convents there! 

The business of Loreto on the Green must have been no more than an irritant to Dr Cullen. 

Unfortunately, however, what is described in the most recent Biography (2008) as his “enigmatic 

behaviour” did impinge on Mother Teresa Ball as she struggled to establish the Institute in Ireland. 

 

So –let’s return to the Green. 

The troubling situation continued with Justina D’Arcy still Superior and a serious split in the 

community.  So – Mother Teresa decided to transfer Cecelia Nolan (Mistress of schools) from the 

Green to Dalkey. 

Mother Teresa informed Justina D’Arcy (Superior of the Green) about this transfer.  She also directed 

Conception Lopez to bring Helena Murphy from Dalkey to the Green and to bring Cecelia Nolan back 

with her. 

All fine planning…However, when Conception Lopez arrived in the Green with Helena Murphy, 

Justina D’Arcy flatly refused to let Cecelia leave for Dalkey – but she would keep Helena Murphy in 

the Green 

Justina declared that Archbishop Cullen had ordered that there were to be no transfers from the 

Green and that they were under the protection of the Vicar General of the diocese, Mgr Meagher, 

while the Archbishop was in Rome. 

It appears that Conception insisted that it was incredible to suggest that the Archbishop has decreed 

that there were to be no transfers at all from the Green without informing Teresa Ball of his 

directive- something he certainly had not done.   Remember, as far as Teresa was concerned the 

only change discussed with Dr Cullen was that of Justina D’Arcy – a change she did mot pursue 

following the Archbishop’s directive to her to ”leave things as they are”.  
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In any event, there was a stand-off between Conception Lopez and Justina.  Conception sent over to 

George’s St for Scholastica Somers, Superior there, but when Scholastica arrived at the Green in the 

covered car, Justina would not let her in! So, they all went home! 

Next day, Teresa Ball got a sharp letter from Mgr Meagher, V.G. of the diocese and in charge while 

Archbishop Cullen was in Rome.  

Madam, he begins, 

It is a subject of dissatisfaction to us that the Archbishop no sooner leaves Ireland than your acts are 

tantamount to disobedience.  The edifying community at Stephen’s Green were in great distress of 

mind on receiving your orders, and sent for me to tranquilise them. 

Mgr Meagher goes on to scold Teresa also from moving a Sister from  Letterkenny back to Dublin, 

allegedly without the sanction of the Bishop of Raphoe. Turns out  that Teresa had sent 7 Sisters to 

Letterkenny because it was so far away but Bishop Mc Gettigan said they were too many for the 

house he had given them so Teresa had to recall one and she chose to bring back the Sister who 

needed sea-bathing!  Obviously the Sister in question did not agree with this decision and was 

dissatisfied enough to report to Mgr Meagher or maybe she told someone in the Green who 

conveyed this further complaint to Mgr Meagher  

Teresa replies that she was solely anxious to observe our Constitutions and that when she sent for 

Cecelia to go to Dalkey she did not know of any objection whatever to this.  She also explains what 

happened about the Sister from Letterkenny. 

The Archbishop was due back from Rome early in 1855 but his return was delayed. So, on January 16 

1855, Teresa Ball wrote to him  setting out her understanding that when he told her to leave things 

as they were in the Green she understood that to refer solely to Justina d’Arcy since that was what 

they were discussing at the time. “It never occurred to me”, she writes ”that it was Your Grace’s wish 

that I should make no change whatsoever in the Green, for if I thought that it was your desire and 

that was what you meant by desiring me to “leave things as they are” I would unhesitatingly have 

abided by it” 

A copy of the Archbishop’s reply is in Teresa Ball’s handwriting in the Archives as follows:  I write one 

hurried line to say that the moment I return I shall call on you to arrange everything about Stephen’s 

Green. I am sure everything will be easily arranged, and you may be confident that I will use every 

exertion to aid you in keeping things in proper order and preserving charity.  

 A bit reassuring, but really rather vague and non-committal. 

Evangeline MacDonald concludes this exchange of letters by saying “There the matter rested. He 

does not seem to have done anything about the problem of the Green.” 

However, the matter was far from resolved. The rumour mill began to turn.                                                                                  

It was suggested that when Archbishop Cullen returned from Rome he would separate all the Dublin 

houses from Rathfarnham.  At that time these were the Green(1833) Nrth Gt George’s St (1836), 

Dalkey (1841) Baymount (1847) and Bray (1850).  The Superiors of Georges’s St, Dalkey and Bray 

wrote to the Archbishop urging him to take no such action until he had visited each house and met 
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the communities.  Interesting that there is no record of any communication from the Green about 

the possible separation from Rathfarnham. It is possible that the community in the Green already 

considered themselves separate from Rathfarnham, as we shall see. 

While the rumours about possible separation of some houses from Rathfarnham were still in the air, 

Teresa Ball was invited to open a school in Ennis, Co Clare by the PP, Fr Kenny. She wrote to 

Archbishop Cullen about this invitation saying that:” We are deterred from founding branches of our 

Institute, apprehending that eventually the houses we purchase and furnish  may be alienated from 

us.  At 53 St Stephen’s Green, that house and furniture were purchased solely by Rathfarnham 

community, with the intention of making it an auxiliary to this establishment…We cannot answer Rev 

J Kenny favourably unless Your Grace be kind enough to use your influence for the purpose of 

procuring for us, conformably to the Bull(sic) of Benedict XIV that the property we purchase be not 

alienated nor its members withdrawn from the control of the Chief Superior. “.   

This is the first record we have of any reference to the ownership of the houses and the costs 

involved.  I detect a new stronger note in Teresa’s approach… We have a letter from Dr Cullen dated 

June 8,1858 in which he states briefly: Regarding the branch houses in this diocese, I suppose there is 

nothing necessary but a little management to keep them together.  It is better they should be united 

as one can then assist the other. I shall speak to you on the matter very soon. 

We know from another letter of August 9 1859 that he did call on Teresa Ball but nothing seems to 

have come of this meeting. 

The next development occurs in Canada and is a case of what we might describe to-day as 

“contagion”. Loreto had been established in Canada in 1847.  On August 25 1858, Teresa writes to Dr 

Cullen that the government of the 4 Loreto houses in Canada are disturbed by a report that the 

Green had separated from Rathfarnham. She tells him he was reported to have said while visiting 

Canada that the Sisters in the Green were right to keep their Superior who refused to allow another 

Sister to leave the Green when ordered. This refers to Justina and Cecelia Nolan. She wants a reply 

quickly to correct this report as a Sister in Guelph in Canada was following the example of the Green 

and refusing to accept the authority of Mother Teresa Dease in Toronto. 

The Archbishop’s reply must have frustrated Teresa Ball.  He writes “For my part I am anxious that 

the House in Stephen’s Green should be reconciled with the parent house, and I suppose this can be 

effected with a little patience and management. I suggest the best thing to be said to the nuns in 

Canada is to caution them against listening to idle rumours, and to attend to the observance of their 

rules, whatever they may be”  

Notice the Archbishop uses the word “reconciled” – clearly relation between the Green and 

Rathfarnham were still strained. 

However, Teresa Ball was becoming more determined to get things sorted out. In the same month of 

August 1858, she sent Conception Lopez to Rome to deliver a letter to the Pope, Pius IX. The Spanish 

Ambassador secured an audience for Conception with the Pope. 
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I think her letter to the Pope was particularly clever. Having stated her conviction that only the Pope 

could solve the problem she presented, she goes on : Four years have now elapsed since the Sisters 

of the Convent at St Stephen’s Green, one of those which belong to the IBVM, disregarding the 

decrees of Clement XI (1703) and Benedict XIV(1749) and notwithstanding their vows, have 

withdrawn themselves from the authority and obedience of the Superior general. 

For this reason… I beg and beseech your Holiness to use your authority and lead those Sisters back to 

obedience. As they are now behaving, they are a scandal to the faithful and are giving bad example 

to the other Convents of the IBVM.  And if perchance it should seem right to Your Holiness to sanction 

this exemption from the authority of the Superior general, Your Holiness will surely consider these 

Sisters bound to refund £2,600 English pounds which the Convent of Rathfarnham, where I reside,  

gave out of its resources to found and repair the house which the aforesaid Sisters occupy in St 

Stephen’s Green. 

Note the two points of leverage – the decrees of previous Popes and the money!   

We are told that the Holy Father gave the petitions from Teresa Ball papal sanction. 

It looks as if Teresa’s action in applying directly to the Pope caused resentment in some circles 

complaints were made about her to the Pope one of which is directly related to the Green schism . 

This complaint was that when- possibly following the encouraging response from the Pope  -  she 

visited the Green in November 1858, ,she exceeded her authority as she asked that the house be 

given up to the 9 nuns she allegedly brought with her and that the Sisters living in the Green should 

move elsewhere. 

Teresa Ball denies that she had made any such request.  She says she merely asked that the 5 – not 9 

– Sisters who were with her should go to the Chapel while she discussed privately matters 

concerning the Institute.  This was agreed but then the Superior – still Justina D’Arcy – reproached 

Teresa Ball, saying :You have no just cause of complaint against me since it was the wish of the 

Archbishop  of Dublin expressed 4 years ago and never revoked , that none of the Sisters under my 

authority should leave this house, and that none from another Convent should be admitted to ours. 

Mother Teresa concludes her account saying: When I heard this, thinking that it was useless to 

prolong the conversation, I courteously saluted the local Superior and departed. 

Around the same time – November 1858, I think the penny was beginning to drop for Archbishop 

Cullen, once again in Rome. He wrote to Teresa on November 12 saying he had asked Mgr Meagher 

VG to settle the matter of Stephen’s Green, “What is past” , he says, “I am sure must be forgotten  

and things placed on the footing prescribed by Benedict XIV.” 

Dr Cullen writes in similar vein to Mgr Meagher, adding that before he left Ireland “Mrs D’Arcy wrote 

to me that she was quite ready to render the fullest canonical obedience to Mrs Ball and, on the 

other side, is quite satisfied that the present controversy should be settled in accordance with the 

instructions of Benedict XIV”. Was light beginning to appear at the end of the tunnel? 
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Mgr Meagher got a letter from the Green dated December 3 1858 which says, among other things:  

We acknowledge Rev Mother Frances Ball as our Superioress General and declare our willingness to 

obey her in what concerns our Vows and in what the canons call on us to submit to her authority.  

This letter is signed by Justina D’Arcy, her two friends and 5 other members of the Green 

Community. 

Mgr Meagher brought this letter to Teresa Ball who replied the following day, Dec 4 1858 expressing 

her “edification and delight” on reading the letter from the Green.   

Unfortunately, this seems to have been a false dawn as the saga did not end there. Documents from 

the following year 1859 show that the rift was as deep as ever. For example, in a letter dated March 

26 1859, Teresa writes to the Archbishop to say that Bray needs an extension and have asked 

Rathfarnham for financial assistance.  She says the Rathfarnham community are determined not to 

subsidise the extension in Bray lest in the future “the nuns at Bray, like the nuns at Stephen’s Green, 

assert their independence and alienate the property from the Mother house”. 

In June 1859, the famous Canon Toole of Manchester enters the story.  He gives Teresa Ball the 

following grounds for the settlement of the dispute in the Green: 

o The Sisters in the Green took their vows of poverty and obedience to Teresa. 
o The Convent in the Green was established by Teresa and the Officers appointed by her in 

accordance with their vows. 
o The house is the property of Teresa or of the community generally. 
o The act of the Sisters in holding the property without Teresa’s consent is a transgression 

against justice by taking to themselves that which belongs to the community generally. 
 

Canon Toole advises Teresa to make these reasons the basis of her transactions with the Archbishop  

and to get a written document “which”, he says, “cannot be forgotten or distorted as words may be”.  

He also urged her to get a Canon Lawyer from outside Dublin who should apply to Rome in Teresa’s 

name for formal recognition of her jurisdiction over all the Convents she founded in accordance with 

the decree ‘Quamvis Justo’ of Benedict XIV. 

It appears that Archbishop Cullen finally agreed to adopt and pursue this approach to Rome.  In her 

last letter to Dr Cullen, dated June 27 1860, Teresa seems to have reason to be confident that he will 

approve the conditions she lays down with the Bishop of Ossory for a Convent in Kilkenny which 

reflect the points made by Canon Toole. 

On the day after her fall on Stone passage in the Abbey in 

October 1860, she agrees with the Bishop of Kerry to open a Convent in Killarney on the same 

conditions.  
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After Teresa Ball’s death on May 19, 1861, Scholastica Somers became Superior General.  

Archbishop Cullen sent Rome a petition embodying all the points Teresa Ball wanted confirmed.  4 

months after her death – September 1st 1861, Dr Cullen received a rescript confirming that the 

Superioress of Rathfarnham had jurisdiction over the Convents in Dublin diocese and could also 

receive under her jurisdiction at any time other Convents who, with the consent of their Bishop, 

wished to be united with Rathfarnham.  The Superior General’s right of visitation and of moving 

Sisters from one house to another was also confirmed. 

The terms of this rescript were embodied in the 1861 Constitutions of the Irish branch of the IBVM  

Did all this settle the Green schism? Not likely! 

 But it was beginning to close in! And money was probably a strong lever in the movement! 

In July 1861, Justina D’Arcy wrote to Archbishop Cullen asking him to come for the profession of 3 

Novices, although she had no authority to admit Novices to the Green community.  She also asked 

Dr Cullen for permission to put up a new building in the Green. But she had more to ask him! She 

wanted him “to graciously assign some funds for this house and also to obtain the lease of the house 

from the head house in Rathfarnham.”  We don’t know what his response was to that request nor to 

another request in March 1863 from the famous Regis Brown (one of the original 2 pals) for 

permission to purchase a yard near the existing Loreto premises to build an Infant school – and again 

for financial support from the Archbishop!  IN my experience working as I did for two Archbishops  of 

Dublin and having contact with a great number of Bishops, once a request for money appears, other 

enthusiasms tend to cool off a bit! 

In September 1864, Conception Lopez was once again appointed Superior of the Green. Because of 

earlier experiences, she was greatly distressed by this appointment.  But she could take her time and 

get used to the idea, for Justina d’Arcy again refused to leave the Green as her good friend Cecelia 

Nolan was seriously ill. Cecelia recovered but months passed. It was Easter Monday 1865 before 

Conception could take up office and Justina finally went to Dalkey as a member of the Community. 

She died there on 9th of December twenty years later in 1885 and is buried in Bray. 

We know from correspondence that Conception Lopez found her position in the Green very difficult. 

The kindly Fr Tom Burke OP – that great friend of Teresa Ball- writes to Scholastica Somers, 

encouraging her that as soon as the Constitutions are confirmed, those giving trouble may “bid a last 

goodbye to that kind of thing” He assures her that “the Archbishop is committed to us now and he is 

an honest and upright man”.  He reminds Scholastica that unfortunately, “some will not open their 

eyes to see the advantages of union and obedience, and that they prefer their own little selves to 

their Order, but such has always been the case and you cannot expect to get through your office 

without meeting with such persons from time to time”. 

 In seeking a resolution to the difficulties in the Green, Fr Burke says “it is much better that, whilst 

the Archbishop’s authority and strong hand keep down rebellion, your gentleness and kindness be 

employed to win the hearts of the rebels” 
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Evangeline Mac Donald concludes her note about the Green schism as follows:     “It seems to me 

that the Archbishop, later Cardinal Cullen, played a dubious if not devious role in the whole drama of 

the Green schism. He obviously authorised Justina’s revolt in the beginning but he never declared 

that openly, nor did he ever openly retract it”. 

However, in November 1867, Paul Cullen, now Cardinal (1866), was very clear about his position. In  

a letter dated 16th November 1867 from Cardinal Cullen to Scholastica Somers, he writes as follows. :  

My dear Mrs Somers, 

A Mr Connolly, a medical man, called here to speak about his sister who is in Dalkey.  He says nothing 

will save her life unless she be sent to reside with Mrs D’Arcy. I told him that the rules of the Institute 

should be observed, but in the end I promised to write a line to you.  He said he would call next week 

again. Be so good as to write me a line which I can show him. 

Of course you cannot grant what he asks, unless you are certain that the scenes of Stephen’s Green 

will not be renewed. It would be better to let Mrs Connolly return to her own friends than to bring 

back the former confusion.  I hope all the sisters are well and that the cold weather has not had any 

bad effects.    

Paul Cardinal Cullen. 

PS You can say in your letter that every care will be taken of Mrs Connolly and that she will have 

every medical aid. 

This ‘Mrs Connolly’ was Rosalie Connolly, member of the Green community from the start of the 

difficulties. There’s an internal contradiction in this letter. Justina was certainly in Dalkey so Rosalie 

could not have been there if she gets her brother to plead for her transfer to Dalkey.  We did some 

further research and established that Rosalie Connolly was actually in Bray and wanted to be moved 

to Dalkey.  She died in Bray and is buried there.  Cardinal Cullen just got a bit confused when writing 

to Scholastica. 

It would appear that the mixture of Scholastica’s kindness, Conception’s skill and possibly a certain 

distancing of the Archbishop over the years, as well as the passage of time and deaths, eventually 

wore down and scattered those involved in the Green schism.  In due course, the house became the 

Province centre for Loreto, with the Provincial Superior resident here until the transfer of the 

Province Offices to Beaufort. 

I give the last word to Fr Tom Burke – he could be speaking to us to-day.  “Unity of jurisdiction has 

been granted to [the Institute].  It remains for you, my sisters, to protect and maintain this priceless 

union”   (February 10, 1862) 

It is interesting to note that Evangeline MacDonald makes no reference whatsoever to the Green 

schism in her Biography of Teresa Ball, ‘Joyful Mother of Children’.  When I had finished this paper, 

Mercy Conway pointed out to me that Des Forristal does deal with the Green schism in his book ‘The 

First Loreto Sister’ so you can read all about it there. 
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Mar focal scoir- isn’t it lovely that James Haverty’s portrait of Teresa Ball now hangs in the front hall 

of Loreto on the Green? This portrait was painted around 1834 at the insistence of Archbishop 

Murray who intended it to be the first in a series of portraits of what he called ‘the Abbesses’ of 

Loreto.  Given the turbulent history of the house, and its troubled relationship with Teresa Ball, it 

was surely an inspired move to transfer her portrait to the Green from Rathfarnham when the 

Abbey was closed in 1999. The former primary school at the back of 53 is now called Teresa Ball 

house and referred to easily by the pupils here, 150 years after her death. She is a presence in this 

house in the Archives now housed in 55 and  in the long tradition of excellence established in the 

schools here from the start, despite the problems and tensions endured over many years from the 

1850s. May they all rest in peace now. 
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